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SHRINE HAPPENINGS IN MARCH 2025




The Ides of March, is a day in the ancient Roman calendar that falls on March 15 and is
associated with misfortune and doom. It became renowned as the date on which Roman
dictator Julius Caesar was assassinated in 44 BCE (Before the Common Era) and was further
immortalized in the play Julius Caesar by English dramatist William Shakespeare. This year,
March 15, was on a Saturday and through the providence of God there were no ides.

The Assassination of Julius Caesar by William Holmes Sullivan, c. 1888

On March 8, 2025, we celebrated “Women’s’ Day”. This day is celebrated because Nikolaeva,
a representative of the RSFSR, proposed to set the current date (March 8) in memory of the
participation of Petrograd women in the demonstrations of March 8, 1917 that led to the
overthrow of the monarchy, which was approved unanimously. The theme chose by the United
Nations (UN) for this year was “For ALL Women and Girls: Rights. Equality.

Empowerment.” The inclusive “ALL” is significant in that it emphasises that no woman or girl
must be excluded.



in3

On Wednesday, March 5, we entered the season of Lent. On Ash Wednesday, the Gospel
reading was from Matthew in which Jesus reinterprets the three pious practices of his time, we
are given an insight into how we must be through this Blessed season.

It is instructive to note that Jesus does nor force any of these pious practices on his disciples or
others. This is why he prefaces his instructions with the adverb “When” or “Whenever”. The
use of the adverb means that Jesus exhorts, encourages and motivates, but does not coerce or
force. Also, Jesus instructs his disciples and all who are listening about the manner in which
these must be practiced. In a word, he suggests that the motivation for each of these must come
from within. Almsgiving must be not be ostentatious, but done in secret. Prayer is not a chore
or duty, but an opportunity to express our dependence on God and fasting (while good for the
body) is an act which states that we are more than the external.
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On March 19, we celebrated the feast of St. Joseph. He is one of the very few characters in the
Bible who does not speak a single word. He acts. There is much that we can learn from his
loving actions. (See the poem of Fr. Godfrey and my article on St. Joseph below).

On March 25, was the feast of the Annunciation of the Lord. Our Blessed Mother’s openness to
God’s invitation and grace enable her to be that vessel through which God’s plan for salvation
came to fruition. (See the poem of Fr. Godfrey on the Annunciation).

We will soon enter Holy Week. As a preparation for these sacred days, | have written three
articles to help us prepare as fully as we can to enter these sacred mysteries.

We wish each of you and your families a grace filled season of Lent. May the Infant Jesus bless
you all and may Joseph and Mary always intercede.

Fr. Errol Fernandes SJ

March 2025



INTERNATIONAL WOMEN’S DAY

Today is women’s day we know
With posters boldly stating
That women are the key to life
But suffer underrating

Religions have suppressed their rights
With social systems maiming
And men get used to brutish power
To force a woman’s taming

Is there a revolution nearing?
Will times change in our day?
The machos and the patriarchs

Keep menacing the way

Until the Lord of history acts
Not with some abstract magic
But through the spirit women have
To rise from crosses tragic

And women can and women will
With struggles that illumine
Restore to all who are denied
The fullness of being human

Godfrey D’lima



ST. JOSEPH

We think about St. Joseph
The Carpenter who cared
For Mary and their little boy
Who dreamt and also dared

He shows us that the worker
Can preach without a word
In actions that are louder
Than sermons so absurd
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The Bible narrates little
About his lifelong facts
But what it says tells everything
Of Joseph’s timely acts

So, every ordinary soul
That strives to stay alive
Will find in Joseph day by day
Inspiration to survive



THE ANNUNCIATION

God keeps calling out through history
Some respond some don’t care less
This Feast of the Annunciation
Celebrates the fullest Yes

We wonder just like Mary did
How could Gods mission be fulfilled
What strength what wisdom can we claim
Our doubts are rarely ever stilled

But like her yes, we give assent
With hope that we’ll survive the test
Then surprisingly experience
Ability to do the best



St. Joseph - Model of faith, hope and love

l. Introduction: St. Joseph is one of the very few Saints who has two feast days to
honour him. The scriptures do not say much about this silent saint. As a matter of fact, St. Joseph
does not speak in the scriptures. His voice is not heard. This is to be expected because St. Joseph
was a man of action more than words.

Il. Inspiration from St. Joseph: As we celebrate a year dedicated to St. Joseph we can
draw inspiration from him in many areas of our own lives.

1) Attentive listening: Matthew is the only one of the four Evangelists who places Joseph on
the centre stage in his Infancy Narrative. The angel appears to Joseph in a dream on four separate
occasions. (Mt 1:20-21; 2:13; 2:19-21; 2:22).

Before (Mt 1:18-19) the first of these dreams (1:20-21) Joseph had already made up his mind to
follow the law because he was righteous. He became aware of the pregnancy of Mary - to whom
he was engaged or betrothed - and possibly suspected her of adultery. The only logical
explanation of the pregnancy was that Mary was guilty of adultery. Joseph had the choice to
pursue a legal trial for adultery (Deut 22:23-27) or draw up a bill of divorce. Joseph chose the
latter option because he did not want to publicly shame Mary and it would attract less attention.

Hearing with the ears of our head and seeing with the eyes of our head is only one way of
hearing and seeing. True hearing and seeing require that we hear and see also with the ears and
eyes of our hearts.

2) Trusting God’s word: The angel explains that the child conceived in Mary is from the Holy
Spirit (Mt 1:20) and Joseph must take his pregnant betrothed as his wife. Not only is he to do
that, he will also not have the privilege as the foster father to name this child. This name has
already been chosen by God as communicated by the angel (1:21). His trust in God’s word
shows in his action.

When things go the way we want, it is easy to believe and trust God’s word. However, when
God’s word calls us to act contrary to what we want, it is not easy to accept and follow.

3) Action more than words: Joseph’s trust in God’s word does not end with his acceptance of
Mary and Jesus as his wife and son respectively. In the three dreams that follow the first (2:13;
2:19-20 and 2:22), he is asked to perform actions which are extremely difficult. However, since
it is God’s plan and God’s hand is at work, Joseph acts in obedience.

In the first of these dreams, Joseph is asked to go to Egypt hastily. He obeys. In the second,
when the family is in Egypt, he is asked to go to Israel (2:19-20). Once again, he obeys. The
choice of Nazareth and not Judea in Israel as the place of residence of the family is also
attributed to Joseph’s obedience (2:22-23).



We sometimes look for God only in miracles or extraordinary events. Yet, God keeps revealing
God’s power, might and love in the ordinary events of our lives. Like Joseph we must open our
hearts wide to see.

4) Acting without expectation: In most of our relationships with others including members of
our families, we act with some or other expectation. Sometimes, we expect those to whom we
have been generous and kind to also be generous and kind to us in return. At others times, we
expect a word of gratitude and even praise for reaching out. At still other times, we expect that
those to whom we have reached out will not be ungrateful. With Joseph, there were no
expectations whatsoever. He did what had to done.

Each of us is also called by God in our own way to be God’s instrument of love and peace. God
does not expect that we do extraordinary things to reveal this love. If like Joseph we can reach
out to another even in a small way, we will have done well.

5) Model for workers and the sanctity of work: The Gospel of Matthew tells us that Joseph
was a carpenter (13:55). He does not state whether Jesus followed his foster father in this trade.
In his Gospel, he refers to Jesus as “the carpenter’s son” (13:55). The Gospel of Mark, however,
informs us that Jesus did follow Joseph in this trade. When Jesus goes back to his hometown,
the townsfolk identity him as “the carpenter” (Mk 6:3).

The celebration of the feast of St. Joseph, the worker on the first day of May each year — when
Workers Day or Labour Day is celebrated in many countries of the world - is a celebration of
the saint and his work ethic, but also a celebration of the participation of humans in God’s work
of creation. In this Joseph becomes an inspiration and model to workers of the meaning of hard
work and earning one’s living through the sweat of one’s brow.

6) Model of discernment and faith: Obedience to God’s word required a lot of discernment
and faith from Joseph. He was aware that he would not have been able to recognise immediately
whether he was indeed doing God’s will. The dreams could have been the result of his own
imagination. It required discernment to know that they were not. All decisions that he had to
take - the hastening to Egypt, remaining in Egypt when the threat to the child was still alive, and
the return to Nazareth - were life changing decisions. They would affect not only his life, but
also the life of his wife Mary and Jesus. This is why he had to be convinced of that which he
could not see and hope that his actions were in accord with what God wanted him to do.

One important rule of a good discernment is that we do not make decisions when we are upset
or even elated. This is because these decisions will be based only on emotion and not
discernment. We have to be at equanimity before we make important decisions and in this
regard, Joseph is a model to be imitated.

7) Protector of the family and of the world: In his role as foster father of Jesus, Joseph was
protector of his family. The safety of his family was of prime importance to Joseph and he
placed their needs and safety above his own.
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This quality of Joseph can be extended to include his protection of the whole world. As he kept
the interests of his family uppermost, so he keeps the interests of the world uppermost in his
intercession for the world.

When we are tempted to live self-centered and selfish lives, Joseph’s selflessness comes as a
breath of fresh air inviting us to be other-centered and to make a difference to the lives of others.

1. Conclusion: In the play Hamlet, there is a scene in which Hamlet says to his friend
Horatio “There are more things in heaven and earth, Horatio, than are dreamt of in your
philosophy” (Hamlet 1.5). One understanding of this is that while there are many things that the
human person does know, there are possibly more things that we do not yet know.

One such happening is the Covid-19 pandemic. While theories abound about the origin of the
virus and how best to respond to it, the fact is that we are still groping in the dark. This is why
like St. Joseph we are called to listen attentively.

We live in times where many of us would prefer to see before we believe. If we are of this mind,
then there is no need for faith. St. Joseph teaches us to believe even without seeing. He also
teaches us to believe even when we cannot see. This is because like him, we too must realise
that God’s will for the world will always be better than what we want for ourselves. We must
learn from St. Joseph how to make our will subservient to God’s.

Our actions in most cases, even the seemingly altruistic ones are often with our eye on the
reward. St Joseph teaches us that we must learn to find the reward in the doing of the action.
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ENTERING HOLY WEEK WITH LUKE

Holy week begins every year with Palm and Passion Sunday. This Sunday is known by both
names, because in it we celebrate Jesus’ triumphal into Jerusalem and also begin that final week
during which - by going to the Cross — Jesus fulfills God’s plan for the world, The celebration
on this celebration is a stark reminder that even as we acclaim the Lord with shouts of
“Hosanna”, we will condemn him with cries of “Crucify him”. This is the paradox of Holy
Week. The one who was sent to save the world is the very one who seemingly cannot save
himself.

The Gospel for this day is from the entry into Jerusalem and the Passion Narratives of the
Gospels of Matthew, Mark and Luke in Years A, B and C respectively. However, the first and
second readings from Isaiah and Paul’s letter to the Philippians are the same in all three years.
This is instructive for a number of reasons. One is that these readings summarize the attitude of
Jesus during his passion and death. This is made explicit, when he does not react to or resist his
adversaries. Rather, he responds with equanimity, positivity and love. He can do this because
he knows (has faith) that God is with him even when he cannot feel that presence as tangibly as
he felt it during his ministry. Another reason for the choice of the readings is the kenosis which
Jesus shows in his passion and death. Kenosis, is translated as self-emptying. Not only did Jesus
empty himself by taking human form, he went further in that even as he was human, he did not
choose the state of life of a king or prophet, but of a slave who had nowhere to lay his head, and
who came not to be served but to serve. This service was given gratis, without charge or
expectation whatsoever. This is shown when at the end of the Christological hymn from Paul
(Phil 2:6-11) - which is second reading on Passion and Palm Sunday — we are told that Jesus
returned to his former state of life after his death and through his resurrection. Thus, even after
not clinging to his status with God, emptying himself, accepting death on a cross willingly and
consciously nothing was added to him. He was not recompensed for what he did. He did what
he did out of unconditional and selfless love.

As we enter Holy Week, we are invited through the liturgy to these attitudes of being responders
rather than reactors, of having faith even when all evidence is provoking us not to believe and
to do what we do without expectation. We must learn to see the reward of our action in the doing
of the action. Our thanks is in the privilege of doing the action.

This year, the Gospel is from the Gospel of Luke. There are many distinctive aspects in Luke’s

Passion narrative. We will take five of these, which will help us to make our Holy Week more
meaningful.

1. Healing of the High Priest’s slave’s right ear (Lk 22:51): All four evangelists speak about

a fight that breaks out in the garden when Jesus is arrested. Only John gives us the name

of the one who drew the sword (Simon Peter) and the name of the one whose ear was cut

off (Malchus). Luke and John mention that the right ear was cut off. It is only in Luke

that Jesus reaches out and heals the man’s ear. Through this action, Jesus shows that his

way of proceeding is not based on force. He will not rely on the sword. In the context of
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the on-going wars in many countries even today, the message of Jesus is clear: The sword
which may be seen as a metaphor for violence and war, results in destruction and
retaliation. Ultimately there are no winners and losers in violent reactions, only death.

. The trial of Jesus brings the world together as one (Lk 23:12): Luke alone of the
Evangelists mentions Herod in his passion narrative. Luke states that the reason why
Pilate sent Jesus to Herod was because “he learned that he (Jesus) was under Herod’s
jurisdiction”, and because Herod was in Jerusalem at that time (Lk 23:6-7). While this is
true on the surface level, the real point that Luke is making is that even in and through
the moment of his humiliation Jesus brings about the reconciliation of enemies. Though
Jesus is really incomprehensible to these rulers, he makes them become “friends.” In other
words, despite the power that they wield as prefect and tetrarch they cannot free Jesus
who stands before them guiltless. In such weakness they find solidarity, similarity of
reaction, and friendship. It is Jesus, who is humiliated and shamed by such seemingly
powerful figures, who brings about their reconciliation.

True authority reveals itself not in domination, subduing or conquering. It reveals itself
in service and respecting the dignity of others. Pilate and Herod may be seen as symbols
of leaders who keep thumping their chests. They are symbols of leaders who want to
prove that their chest is broader than the chests of all others. They are symbols of those
who foolishly imagine that they have power when in reality, it is power that has them.

. Jesus forgives from the cross (Lk 23:34): In Luke, Jesus not only asks God (whom he
addresses here as Father) to forgive all those involved in his crucifixion, he also makes a
case for this forgiveness.

A Jesuit friend of mine who was very steeped in Ignatian Spirituality said to me one day,
“Errol, I want to tell you a secret”. I turned to him and asked, “And what is that secret
father?” He replied with a smile on his face and a twinkle in his eye, “God does not
forgive”. For a moment I was taken aback since I knew him to be a man who was
absolutely convinced that God was a loving, forgiving and merciful God. | began to quote
to him the numerous texts in the Old and New Testaments which spoke of God’s
forgiveness. He let me finish what | had to say. After | finished my spiel, his smile became
broader and he said, “Because God does not condemn”. For a moment I was stunned. He
said again, “God does not forgive, because God does not condemn”. After some
reflection, | realized the truth and depth of these words and this image of God. God does
not forgive, because God does not condemn.

This attitude of non-condemnation is brought out noticeably in the story of the woman
caught in adultery (Jn 8:1-11). It begins by stating that the scribes and Pharisees brought
a woman whom they alleged ‘had been caught in adultery”. They demand that Jesus judge
the case and give his verdict. Initially, Jesus tries to distance himself from the situation.
When they will not let up, Jesus responds by stating the following, “Let anyone among
you who is without sin be the first to throw a stone at her.” (Jn 8:7). Immediately after
saying this he once again bent down and wrote on the ground. The reason for this second
writing on the ground was to give the accusers a chance to leave with their dignity intact.
Jesus would challenge them but would not condemn them. It was only after their
departure that Jesus straightened himself again and addressed the woman. His final words
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to the woman went beyond forgiveness to non-condemnation - “Woman, where are they?
Has no one condemned you?” She said, “No one, sir.” And Jesus said, “Neither do I
condemn you. Go your way, and from now on do not sin again.” (Jn 8:10-11). Jesus does
not condemn the woman or the accusers. He condemns no one.

One needs to forgive ONLY if one thinks that one has been betrayed or let down. In many
cases it is naiveté or expectation about the behaviour of others that causes this feeling. If
one is open to the fact that the other may not behave or respond in the manner in which
one expects, one will be prepared and consequently not feel betrayed or let down. When
this happens, one does not condemn. Even in those rare cases where one thinks that one
has been let down, forgiveness is not weakness but strength. By finding an excuse for the
behaviour of those who accused and crucified him, Jesus showed that he did not condemn.

4. One of those crucified with Jesus is promised paradise (Lk 23:43): All four Evangelists
speak of two others who were crucified with Jesus. However, Luke alone records the
words that they speak. Though both make a request for salvation, there is a marked
difference in the manner in which the request is made. The one who speaks first derides
or blasphemes Jesus. Like so many others before him, he seeks to test Jesus’ ability and
power. He does not actually believe that Jesus could save him. The other does three
things. He rebukes his companion and pronounces Jesus’ innocence, he repents by
accepting his sin and he shows this repentance by asking Jesus for grace.

Besides what happens on the cross in fact, many things take place behind what is
happening. These are as follows:

a) The words of the second criminal “this man has done nothing wrong” is the final
pronouncement of the innocence of Jesus like Pilate and Herod had also done (Lk
23:14-15).

b) Luke is the only evangelist who records two raisings. The first is the raising of the
son of the widow of Nain and the second of Jairus’ daughter. Though many
witnessed these raisings, some did not believe. The criminal sees Jesus being put
to death and believes that Jesus can give life.

c) Even as he hangs on the cross, Jesus focuses not on himself but on others. He
manifests his mercy to the repentant criminal. Jesus reveals himself here as the
dispenser of mercy and forgiveness.

d) The favour granted to the criminal who repented is more abundant that the request
made by him. Jesus will have the criminal in his company not in the distant future,
but this very day. The destiny of those who believe transcends this life.

e) Even as he is raised, Jesus will share his victory over death with all who ask even
criminals. Here, the inaugural proclamation at Nazareth (Lk 4:18-19) finds its
fulfillment in every sense of the word. Only Luke makes clear that the destiny of
the one who believes in the Lord is something that transcends this life and the death
with which it ends.

5. Jesus commends his spirit into that Father’s hands (Lk 23:46): Often in Luke there is
mention of Jesus being handed over into the hands of humans (Lk 9:34; 18:32; 20:19),
now just before he can breathe his last, Jesus hands himself into the hands of God who is
his Father. Jesus’ final words in Luke before his death come from Ps. 31:5. In the original
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psalm, the remarks are the prayer of a righteous sufferer who wishes to be delivered from
his enemies and expresses trust that his fate is in God’s hands. Jesus’ remarks are an
expression of righteous faith. As he faces death, he expresses his trust that God will care
for him. In fact, this is a call to resurrect him.

The prayer here, contains an address and a statement of faith. The address “Father” for
God, is frequent in Luke (10:21; 11:2; 22:42; 23:34) and shows the special familial appeal
that Jesus makes. Jesus is giving over his spirit to God’s care. Through these words, Jesus
is asking God to care for and protect him during sleep. Jesus submits to his death. He
“sleeps” and leaves his vindication to God.

In each of the five unique elements mentioned above and in all of them as a whole, we
come across a Jesus who even when he is arrested, condemned and crucified, lives out
the Gospel that he proclaimed. His mission was to heal all illnesses and he shows this by
healing the High priest slave’s ear, even as he is on the verge of being arrested. His
condemnation brings enemies together and makes them friends, as happened in the case
of Pilate and Herod. His parables on forgivenss are lived out when he forgives his
condemners from the cross and gives his Father a reason why they must be forgiven. This
forgiveness is given tangible expression when he does not condemn the criminal who
condemned him and promises the repentant criminal paradise here and now. Finally,
Jesus who had no place to lay his head commends himself into the hands of God the
Father confident in the knowledge that he can rest in peace.

Fr. Errol Fernandes SJ
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THREE SUPPERS ON THE DAY OF THE LORD’S SUPPER

The image that best captures Maundy Thursday is “Supper”. This image runs through all the
readings of today. The manner in which that supper is eaten, conveys its importance and
relevance.

In the first reading from Exodus, the Supper is the supper of the Passover. This Passover is the
passing from bondage to freedom, from shackles and chains to independence. In this supper,
there are three distinctive features besides others. These are: Newness, Community and
Remembering (or making present).

Newness is emphasised, when the people are instructed that the day on which the Passover is
celebrated is to be considered as the first month of the year. This was formerly “Abib” (the
month of green ears) which later became “Nisan”. It suggests a new beginning, a new way of
life, a new way of being. Gone are the days of bondage and slavery. Now, the days of freedom
and independence have dawned.

Though each family was to sacrifice its lamb, it was also to be interpreted as an act of the
community. The separate household was to be regarded as a mini community. The focus was
not on the individual family as such, but on union and community. This is why the instructions
are that “if a household is too small for a whole lamb, it shall join its closest neighbour in
obtaining one”.

The unleavened bread, also called the “bread of affliction and bitter herbs are meant to remind
the community of the graciousness of God who through the Passover brought them to liberty.
That this was to be celebrated yearly was in order to remember (make present) the gracious
deeds of God and to offer thanks for them.
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In the earliest extant text on the institution of the Eucharist, - which is second reading on this
day — newness, community and remembrance are also emphasized.

First, Paul is emphatic that he received this tradition from the Lord Jesus himself. Paul had never
met the historical Jesus. He encountered the Christ of faith. The receipt of this tradition was
therefore, through the risen Christ. This means that this tradition which Paul is explaining and
handing down is genuine and true.

Second, he brings out the poignant truth that it was in full knowledge that he would be denied,
betrayed and abandoned by his own disciples that he broke bread with and for them This is
indeed the epitome of unconditional love. Jesus makes no distinction when he shares the bread
and cup. All — betrayers, deniers and deserters — will be given the bread and will drink from the
cup. This is why this day is also known as “Maundy Thursday”. The English word Maundy
comes from the Latin Mandatum which means command. At the supper Jesus gave the love
command in deeds not words. The love which he manifested was unconditional and not based
on one’s response.

This supper is not characterised as a “Passover meal”, rather it is the meal which Jesus had with
his disciples “on the night he was betrayed”. This suggests already, that this meal was meant to
be the last meal that Jesus would eat with this representative group. There was no connection
in the Passover, of bread with body or cup with the new covenant. This was the invention of the
Lord himself. This is the novelty or newness that Jesus brought to this meal. The sharing of the
“one bread and one cup” symbolises union, unity and community.

The community represented by the disciples is given the bread and cup and commanded to make
this act present. This meal which later became a Sacrament is grounded in its own validity. To
participate in the meal in remembrance of Christ does not simply mean that those eating should
recall and celebrate who Christ is and what he did for them, but also that they should partake in
a way that befitted the occasion that it was intended to evoke. It may be said that the Lord who
is being remembered and whose death is being proclaimed did not remain dead but is living and
present with the community as they celebrate what he accomplished when he first came, not “to
be served, but to serve, and to give his life as a ransom for many”. Thus, besides newness and
community, the act of “remembering” which here means living out what the Lord showed by
example is as or even more important than the eating and drinking. The reference to “until he
(The Lord Jesus) comes” reminds the community that it is meant to be a community whose
koinonia or fellowship is marked by the unconditional love of the Lord for all.

In the supper which Jesus has in John, there is also newness, community and remembrance.
However, there is more. Here, there is no breaking of bread or sharing the cup. The opening
words that “it was before the feast of the Passover” means that this too was not a Passover meal.
The washing of the feet takes the place of breaking bread and sharing the cup. Though Jesus is
aware of his betrayal and also “knows” by whom he will be betrayed, it does not matter. He will
wash the feet of all. In and through this act, Jesus brought together all that he was and did. With
him, there was no dichotomy, there was no separation between his being and his doing. He acted
on his words.
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The washing of the feet by Jesus was not merely an act of humility. It was and is much more. It
Is a prophetic and novel gesture. This is because the washing here, was done not before the
meal as slaves would do but when they were in the midst of the meal. This is what is prophetic
and novel about the gesture. The removal of the robe before the washing, signifies that Jesus
will soon lay down his life. The verb “took off” refers on the practical level to his robe, but on
the deeper level to “laying down his life”. This action therefore, must be seen in the larger
context of the passion and death of Jesus. What Jesus is doing in the washing of the feet is
revealing in a summary form what he will do in his passion and death. Peter’s objection to Jesus
washing his feet is an indication that Peter does not want the cross. Jesus explicates that the
Cross is a necessary part of his mission on earth and that any and all disciples must be prepared
to accept this. Non-acceptance of the cross means that one cannot be a disciple. This is why
Jesus states that this action is incomprehensible for the disciples now, but that they would
understand later. There was nothing within the disciples that would have prompted anyone to
wash their feet; there was nothing within the disciples that would have made anyone reach out
to them. It was not that their fidelity was being rewarded. It was not that they stood firmly by
Jesus’ side whenever he needed them to. Rather, it was what was in Jesus that made him look
at the disciples with the eyes, the heart, the mind, of love.

The command to the disciples to follow the example of Jesus does not mean merely to wash
each other’s feet. Rather, it means courage to do as Jesus has done, namely lay down his life for
all.

If the Passover supper of Exodus signified a new month and a new beginning, the suppers of
Jesus in Paul and John revealed newness in identifying the bread with his body and washing the
feet of his disciples. If the Passover supper symbolised community in eating together, the
suppers in Paul and John went further and defined community to include not so much those who
are faithful, but betrayers, deniers and deserters. If the Passover supper was celebrated yearly as
a remembrance, the suppers in Paul and John are an invitation to make the Lord present, by
“taking off our outer garments” in imitation of the Lord.

In the gospel of Lk 9:57-62, we read about the would-be disciples of Jesus, those who had the
intention, may be even the desire of following, but those who had excuses ready why they could
not follow. Am I like those would-be disciples? Am | like those who are ready with an excuse
why | cannot love or cannot forgive? Am | going to rise up to the challenge of Jesus who invites
me to deny myself, to take up my cross and follow him?

Fr. Errol Fernandes SJ
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LOVE CONQUERS DEATH

Good Friday seems a strange title to refer to the day on which Jesus died. It seems stranger that
we celebrate this day and that we consider such a day Good. What really is the reason why we
celebrate? And why is the day on which Jesus died called “Good”? The answer to both these
questions can only be found if we focus as all the Evangelists and especially John has done on
the Passion and death of our Lord from the perspective of the Resurrection. Because if Christ
were not resurrected, if he were not raised from the dead, his death would have had no meaning,
his death would have been the end. He would probably have been remembered as a good man,
as a prophet and as a miracle worker. But it is only because he rose again, that his death took
on a new meaning, a meaning that death never possessed before.

It is in the light of the resurrection therefore that we must look at the death of Christ and what
it means for us today ... and yet, we must remember that the Passion and Death of Jesus were
indeed historical events, that Jesus had to suffer and die. That Jesus had to go through the
ignominy of the cross before his resurrection.

The Song of the Suffering Servant from the book of Isaiah, written 550 years before Jesus was
never really understood till the Passion and Death of Jesus. When Isaiah uses the double
expression, “that which has not been told” and “which they have never heard”, he is not
repeating himself, but rather intends to bring to our attention how incredible, how
incomprehensible the whole mystery is. The whole thought of the people of that time and their
world would have been turned upside down. He was a man of sorrows and grief because he bore
our own sorrows and grief. In the face of violence from those who despised him, he submitted
willingly. Not only did people pay no attention to him, they positively despised him, rejected
him and yet the man to whom they refused fellowship was truly one of them. The message that
we receive through the Song of the Suffering Servant is that God protects and saves not through
war like aggressiveness, but through humility. Redemption is through the mystery of suffering.
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We must be confident therefore even in the midst of suffering because Jesus himself experienced
trials and tribulations, suffering and ignominy, and is thus able to share with us our own. The
priest of the Old Testament - as we read in the letter to the Hebrews - offers sacrifices other than
himself for the forgiveness of sins, Jesus offers his very self. Jesus became the High priest
through the mystery of his Passion, Death, Resurrection and Exaltation. Since he gave his life
for others, his Father gave him back his own life. Jesus died believing that the Father would
raise him on the third day and He did.

The Passion Narrative of John (18:1-19:42), is read every year on Good Friday. It is rich in
symbolism and meaning. Of the many rich symbols and pointers that John gives, | will choose
a few that bring out the meaning of the death of Jesus.

The narrative begins with a paradox, which is, that Jesus will not run away from the cross. His
food and drink are to do God’s will (Jn 4:34) and so he will drink the cup. This is why he gives
himself up to the arresting party willingly. His way is not one of violence or showing off his
physical strength, rather it is a way of confidence, trust and faith in God who for him is loving
and trustworthy Father.

The trial before the religious authorities is brief. In it, Jesus is respectful but assertive. Because
he knows that he speaks the truth, the ones who heard him will be his witnesses. He will not be
arrogant at the trial, but will not cow down.

The trial before Pilate is divided into seven scenes. These have been identified through the
movements of Pilate who goes OUT (to the crowd who are outside) and IN (to where Jesus is
in the Praetorium). All seven are rich in meaning, but of them, the central or fourth scene (Jn
19:1-3) and the penultimate Jn 19:9) scenes are richer. In the central scene, the soldiers torture
and mock Jesus. The torture is via the crown of thorns, which also serves as a scoff at him by
means of the pseudo-insignia of a king, the purple robe serves the same purpose. The repeated
coming up to him to mockingly extol him as king and slapping him in the face is to add insult
to injury. The irony of this scene is that those who engage in these acts think that they are
mocking him, when the truth is that this is exactly the kind of king he has come to be.

In the penultimate scene (Jn 19:9), Pilate enters the Praetorium and asks Jesus an all-important
question namely: “Where are you from?”” On the surface level it seems that Pilate is asking the
antecedents of Jesus. However, on the deeper level, what Pilate is really asking is where Jesus
gets his strength from. The crowd outside is baying for his blood. They will not be satisfied until
he is nailed to the cross. There is no one who will speak on his behalf. He has been deserted.
Yet, he seems so serene, so calm and collected. Where does he get his strength from? Pilate
wants to know the source of his inner strength. Though Jesus does not answer initially, when he
does answer, he invites Pilate to set his gaze not on things of this world, but on the things of
God. This is where he gets his strength from. This strength from above enabled him to spread
his arms to embrace the whole world even as the world nailed him to the cross.

And this is why we celebrate today, and this is why the day on which Jesus died is called Good.
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In view of all this what is the relevance of Good Friday for me today? What does Good Friday
mean for me now, here, in my situation? In answering these questions, we need to ask how we
can be so moved at the Passion of our Lord, shed tears for the one who died and rose, and be
oblivious to the Passion of our next-door neighbour. How can we beat our breasts every Good
Friday at the loss of our Lord, and not be moved one bit by the anguish and suffering of our
brothers and sisters around us? How can we can look up at the cross of Christ and be overcome
with pity and shame, but untouched by the numerous crosses that we see people carrying every
day?

The relevance of Good Friday lies in being able to see Christ crucified today. We can only do
this if our lives are modelled on the life of Christ, lives that are lived for others. To live for
others means first of all that we have to forget ourselves, that we have to get rid of the Ego, the
I. We have to think of others before we think of ourselves. We are called as disciples of the
crucified Lord, to be a contrast community today. This contrast is not in the way we dress, in
the food we eat or in the language we speak, but rather through our way of proceeding, in our
way of behaving, in our way of being, in our way of love.

Christ who died on the Cross and rose again, is calling us today not so much to die for him, but
to live for him. Am | willing to live for Christ?

Fr. Errol Fernandes SJ
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LAITY RETREAT

" AT THE SHRINE OF THE INFANT JESUS, NASHIK ROAD

THE THEME:
THE RISEN JESUS GIVES US HOPE AND BRINGS PEACE

DATES: May 2-4, 2025
Arrival: May 2, 2025 (Evening)
Departure: May 4, 2025 (After Lunch).

THIS A SILENT RETREAT.
Participants will be required to maintain silence during

times of personal prayer and at all meals.

TOTAL DONATION:
Rs. 1,200 per person - (Limited Seats).
This includes Board, Lodge,
(Two persons in a self contained room) and Retreat Notes.

For more details, kindly contact:
FR. ERROL FERNANDES SJ
Contact: 9004617804
Email: errolsj@gmail.com




SERVICES DURING
THE SEASON OF LENT

MARCH 5, 2025
ASH WEDNESDAY
Masses as follows: 6.30 AM; 8.00 AM and 12 Noon.
Ashes will be imposed on the foreheads of

all who so desire after every mass.
\ J

STATIONS OF THE CROSS
ON ALL FRIDAYS
(March 7, 14, 21, 28, April 4 and 11, 2025)
in Lentat 7.00 PM

HOLY WEEK

APRIL 13, 2025
PASSION AND PALM SUNDAY.
Masses as follows: 6.30 AM, 8.00 AM,
10.00 AM (Marathi) and 12 Noon.
Palms will be Blessed at all Masses

APRIL 18, 2025
GOOD FRIDAY
Stations Of The Cross at 11.00 AM
Celebration of the Lord’s Passion - 5.00 PM

.

APRIL 17, 2025
MAUNDY THURSDAY
Celebration of the Lord’s Supper at 6.00 PM
followed by

Procession to the Altar of Repose

APRIL 19, 2025
HOLY SATURDAY
Being with Mary - 8.00 AM

APRIL 19/20
EASTER SUNDAY

APRIL 19, 2025
Celebration of The Resurrection of The Lord 8.00 PM

APRIL 20, 2025
Masses as Follows: 6. 30 AM, 8.00 AM, 10.00 AM (Marathi) AND 12 NOON

FR. ERROL FERNANDES §]




